voL. I,

EUTHYPHRO




Digitized by G 00816



INTRODUCTION TO THE EUTHYPHRO

Tue Euthyphro probably owes its place at the head
of the list of dialogues to the fact that it is the first
of four dialogues dealing with the trial and death ot
Socrates. It is probably one of the earliest in date
of composition, though that fact is not likely to have
affected its position in the series.

Socrates comes to the court of the king archon to
attend to some preliminaries of his trial on the
charge of impiety and corrupting the youth. Here
he meets Euthyphro, who is bringing a charge of
manslaughter against his father, on account of the
death from exposure of a servant who is himself a
murderer. Euthyphro says that he is bringing the
charge in the interest of piety, and claims to know
more than other men about the nature of piety,
proper religious observances, and the will of the
gods.! It is this claim which leads to the discussion
of the nature of piety, or holiness, the chief theme
of the dialogue.

The purpose of the dialogue is in part to inculcate
correct methods of thinking, more especially the
dialectic method. Euthyphro, when requested to
give a definition of piety or holiness says (5p) «I
say that holiness is doing what I am doing now,
prosecuting the wrongdoer who commits murder or

1 Of Euthyphro nothing further is known. He may be

identical wit{pthe Euthyphro who appears in the Cratylus
as a philologian addicted to fanciful etymologies.
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INTRODUCTION TO THE EUTHYPHRO

steals from the temples or does any such thing,
whether he be your father or your mother or anyone
else; and not prosecuting him is unholy.,” This
reply leads at once to the proof that a particular
example does not constitute a definition of a general
concept. The second definition offered by Euthy-
phro is emended until it takes the form (9 )  What
all the gods love is holy, and on the other hand,
what they all hate is unholy.” The question then
arises whether a thing is holy because the gods love
it, or the gods love it because it is holy. Cause and
effect are discussed. In an attempt to arrive at a
third definition, Euthyphro flounders hopelessly,
whereupon Socrates shows how terms may be
defined by referring a species to a genus.! Finally
Euthyphro states (12 £) that “the part of the right
which has to do with attention to the gods consti-
tutes piety and holiness.” Hereupon Socrates tries
to get him to tell what attention the gods require,
what end human service to the gods has in view.
In this he does not succeed, and the dialogue ends
with this question unanswered.

Instruction in methods of thinking may perhaps
seem needless to modern readers; even they, how-
ever, may find it interesting, and in Plato’s times it
was undoubtedly necessary. Such instruction occu-
pies an important place in most of the Platonic
dialogues. In the Euthyphro the correct method of
thinking is illustrated and inculcated in the course
of an attempt to define piety or holiness. The two
definitions offered by Euthyphro are rejected; the
third is left unchallanged, though a further limita-
tion is demanded. It may therefore be regarded as

1 See 11 ¢ note.



INTRODUCTION TO THE EUTHYPHRO

a definition accepted by Plato, but not considered
complete until the purpose of our service to the gods
is determined. How Plato would determine it may
be seen in the Apology (30 a), where Socrates says
his life has been spent in the endeavour to persuade
men to care chiefly for the perfection of their souls.
The Euthyphro may perhaps be regarded as a sort
of scientific justification of the position taken in the
Apology.

Special editions of the Euthyphro are numerous.
Among them those of Schanz (1887), Christ (1890),
Adam (1890), and Heidel (1902) may be chosen for
especial mention. The last named contains an ex-
haustive bibliography.
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EUTHYPHRO
[or ON HOLINESS, A TENTATIVE DIALOGUE]

CHARACTERS
EuTHYPHRO, SOCRATES

EuTHYPHRO. What strange thing has happened,
Socrates, that you have left your accustomed haunts
in the Lyceum and are now haunting the portico
where the king archon sits? For it cannot be that
you have an action before the king, as I have.

socrATES. Our Athenians, Euthyphro, do not call
it an action, but an indictment.

EuTHYPHRO. What? Somebody has, it seems,
brought an indictment against you; for I don’t
accuse you of having brought one against anyone
else.

socraTes. Certainly not.

EUTHYPHRO., But someone else against you ?

SOCRATES. Quite so.

cutHYPHRO. Who is he?

socrATES. I don’t know the man very well myself,
Euthyphro, for he seems to be a young and unknown

rson. His name, however, is Meletus, I believe.
And he is of the deme of Pitthus, if you remember
any Pitthian Meletus, with long hair and only a

litile beard, but with a hooked nose.
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EUTHYPHRO

EuTHYPHRO. [ don’t remember him, Socrates.
But what sort of an indictment has he brought
against you?

sockaTes. What sort? No mean ope, it seems
to me; for the fact that, young as he is, he has
apprehended so important a matter reflects no small
credit upon him. For he says he knows how the youth
are corrupted and who those are who corrupt them.
He must be a wise man; who, seeing my lack of
wisdom and that I am corrupting his fellows, comes
to the State, as a boy runs to his mother, to accuse
me. And he seems to me to be the only one of
the public men who begins in the right way ; for the
right way is to take care of the young men first, to
make them as good as possible, just as a good
husbandman will naturally take care of the young
plants first and afterwards of the rest. And so
Meletus, perhaps, is first clearing away us who
corrupt the young plants, as he says; then after
this, when he has turned his attention to the older
men, he will bring countless most precious blessings
upon the State,-- at least, that is the natural out-
come of the beginning he has made.

EuTHYPHRO. I hope it may be so, Socrates; but
I fear the opposite may result. For it seems to me
that he begins by injuring the State at its very heart,
when he undertakes to harm you. Now tell me,
what does he say you do that corrupts the young?

socRATES. Absurd things, my friend, at first
hearing. For he says I am a maker of gods; and
because I make new gods and do not believe in the
old onmes, he indicted me for the sake of these old
ones, as he says.

euTHYPHRO. [ understand, Socrates; it is because
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EUTHYPHRO

you say the divine monitor keeps coming to you.
So he has brought the indictment against you for
making innovations in religion, and he is going into
court to slander you, knowing that slanders on such
subjects are readily accepted by the people. Why,
they even laugh at me and say I am crazy when I
say anything in the assembly about divine things
and foretell the future to them. And yet there is
not one of the things I have foretold that is not
true; but they are jealous of all such men as you
and I are. However, we must not be disturbed, but
must come to close quarters with them.

socRATES. My dear Euthyphro, their ridicule is
perhaps of no consequence. For the Athenians, I
fancy, are not much concerned, if they think a man
is clever, provided he does not impart his clever
notions to others; but when they think he makes
others to be like himself, they are angry with him,
either through jealousy, as you say, or for some other
reason.

eurHyPHRO. I don’t much desire to test their
sentiments toward me in this matter.

socrATES. No, for perhaps they think that you
are reserved and unwilling to impart your wisdom.
But I fear that because of my love of men they
think that I not only pour myself out copiously to
anyone and everyone without payment, but that I
would even pay something myself, if anyone would
listen to me. Now if, as I was saying just now, they
were to laugh at me, as you say they do at you, it
would not be at all unpleasant to pass the time in
the court with jests and laughter; but if they are
in earnest, then only soothsayers like you can tell
how this will end.

II
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EUTHYPHRO

eEuTayPHROo. Well, Socrates, perhaps it won’t
amount to much, and you will bring your case to a
satisfactory ending, as I think I shall mine.

socraTEs. What is your case, Euthyphro? Are
you defending or prosecuting ?

EUTHYPHRO. Prosecuting.

soCcRATES. Whom ?

EUTHYPHRO. Such a man that they think I am
insane because I am prosecuting! him.

socRATES. Why? Are you prosecuting one who
has wings to fly away with ?

euTayPHRO. No flying for him at his ripe old age.

socRATES. Who is he?

EUTHYPHRO. My father.

socRATES. Your father, my dear man?

euTHYPHRO.  Ceértainly. :

soCRATES. But what is the charge, and what is
the suit about?

EUTHYPHRO. Murder, Socrates.

socRATES. Heracles! Surely, Euthyphro, most
people do not know where the right lies; for 1
fancy it is not everyone who can rightly do what
you are doing, but only one who is already very far
advanced in wisdom.

euTHYPHRO. Very far, indeed, Socrates, by Zeus.

socraTES. Is the one who was killed by your
father a relative? But of course he was; for you
would not bring a charge of murder against him on
a stranger’s account.

euTHYPHRO. It is ridiculous, Socrates, that you
think it matters whether the man who was killed

1 The Greek word has much the same meaning as the Latin
prosequor, from which the English ¢prosecute’ is derived,
‘follow,” ‘pursue,” and is at the same time the technical
term for ¢ prosecute.’
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EUTHYPHRO

was a stranger or a relative, and do not see that
the only thing to consider is whether the action of
the slayer was justified or not, and that if it was
justified one ought to let him alone, and if not,
one ought to proceed against him, even if he share
one’s hearth and eat at one’s table. For the pollu-
tion is the same if you associate knowingly with
such a man and do not purify yourself and him
by proceeding against him. In this case, the man
who was killed was a hired workman of mine, and
when we were farming at Naxos, he was working
there on our land. Now he got drunk, got angry
with one of our house slaves, and butchered him.
So my father bound him hand and foot, threw him
into a ditch, and sent a man here to Athens to ask
the religious adviser what he ought to do. In the
meantime he paid no attention to the man as he
lay there bound, and neglected him, thinking that
he was a murderer and it did not matter if he were
to die. And that is just what happened to him.
For he died of hunger and cold and his bonds before
the messenger came back from the adviser. Now
my father and the rest of my relatives are angry
with me, because for the sake of this murderer I am
prosecuting my father for murder. For they say he
did not kill him, and if he had killed himynever so
much, yet since the dead man was a murderer, 1
ought not to trouble myself about such a fellow,
because it is unholy for a son to prosecute his father
for murder. Which shows how little they know
what the divine law is in regard to holiness and
unholiness.

socraTES. But, in the name of Zeus, Euthyphro,
do you think your knowledge about divine laws and

15
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EUTHYPHRO

holiness and unholiness is so exact that, when the
facts are as you say, you are not afraid of doing
something unholy yourself in prosecuting your father
for murder ?

eutnyHPro. I should be of no use, Socrates, and
Euthyphro would be in no way different from other
men, if I'did not have exact knowledge about all
such things. .

socraTES. Then the best thing for me, my
admirable Euthyphro, is to become your pupil and,
before the suit with Meletus comes on, to challenge
him and say that I always thought it very important
before to know about divine matters and that now,
since he says I am doing wrong by acting carelessly
and making innovations in matters of religion, I
have become your pupil. And ¢ Meletus,” I should
say, “if you acknowledge that Euthyphro is wise in
such matters, then believe that I also hold correct
opinions, and do not bring me to trial; and if you
do not acknowledge that, then bring a suit against
him, my teacher, rather than against me, and charge
him with corrupting the old, namely, his father and
me, which he does by teaching me and by correcting
and punishing his father.” And if he does not do
as I ask and does not release me from the indictment
or bring it against you in my stead, I could say in
the court the same things I said in my challenge to
him, could I not?

EUTHYPHRO. By Zeus, Socrates, if he should
undertake to indict me, I fancy I should find his
weak spot, and it would be much more a question
about him in court than about me.

socRATES. And I, my dear friend, perceiving this,
wish to become your pupil; for I know that neither

7
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EUTHYPHRO

this fellow Meletus, nor anyone else, seems to notice
you at all, but he has seen through me so sharply
and so easily that he has indicted me for impiety.
Now in the name of Zeus, tell me what you just now
asserted that you knew so well. What do you say is
the nature of piety and impiety, both in relation to
murder and to other things? Is not holiness always
the same with itself in every action, and, on the
other hand, is not unholiness the opposite of all
holiness, always the same with itself and whatever
is to be unholy possessing some one characteristic
quality ?

EuTHYPHRO. Certainly, Socrates.

socrATES. Tell me then, what do you say holiness
is, and what unholiness ?

euTHYPHRO. Well then, I say that holiness is
doing what I am doing now, prosecuting the wrong-
doer who commits murder or steals from the temples
or does any such thing, whether he be your father
or your mother or anyone else, and not prosecuting
him is unholy. And, Socrates, see what a sure proof
I offer you,—a proof I have already given to others,—
that this is established and right and that we ought
not to let him who acts impiously go unpunished, no
matter who he may be. Men believe that Zeus is the
best and most just of the gods, and they acknow-
ledge that he put his father in bonds because he
wickedly devoured his children, and he in turn had
mutilated his father for similar reasons; but they are
incensed against me because I proceed against my
father when he has done wrong, and so they are
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EUTHYPHRO

inconsistent in what they say about the gods and
about me.

socRATES. Is not this, Euthyphro, the reason why
I am being prosecuted, because when people tell
such stories about the gods I find it hard to accept
them? And therefore, probably, people will say I
am wrong. Now if you, who know so much about
such things, accept these tales, I suppose I too must
give way. For what am I to say, who confess
frankly that I know nothing about them? But tell
me, in the name of Zeus, the god of friendship, do
you really believe these things happened ?

EUTHYPHRO. Yes, and still more wonderful things
than these, Socrates, which most people do not
know.

socRATES. And so you believe that there was
really war between the gods, and fearful enmities
and battles and other things of the sort, such as are
told of by the poets and represented in varied designs
by the great artists in our sacred places and especially
on the robe which is carried up to the Acropolis at
the great Panathenaea? for this is covered with such
representations. Shall we agree that these things
are true, Euthyphro ?

EuTHYPHRO. Not only these things, Socrates; but,
as I said just now, I will, if you like, tell you many
other things about the gods, which I am sure will
amaze you when you hear them.

socraTES. I dare say. But you can tell me
those things at your leisure some other time. At
present try to tell more clearly what I asked you
just now. For, my friend, you did not give me
sufficient information Dbefore, when I asked what
holiness was, but you told me that this was holy
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EUTHYPHRO

which you are now doing, prosecuting your father
for murder.

EuTHYPHRO. Well, what I said was true, Socrates.

socraTES. Perhaps. But, Euthyphro, you say that
many other things are holy, do you not ?

EuTHYPHRO. Why, so they are.

socRATES. Now call to mind that this is not what'
I asked you, to tell me one or two of the many

holy acts, but to tell the essential aspect, by which
all holy acts are holy ; for you said that all unholy

acts were unholy and all holy ones holy by one
aspect. Or don’t you remember?

EUTHYPHRO. [ remember.

socRATES. Tell me then what this aspect is, that I
may keep my eye fixed upon it and employ it as a
model and, if anything you or anyone else does agrees
with it, may say that the act is holy, and if not, that
it is unholy. .

EuTHYPHRO. If you wish me to explain in that
way, I will do so.

socrATEs. I do wish it. :

euTHYPHRO. Well then, what is dear to the gods
is holy, and what is not dear to them is unholy.

socrATES. Excellent, Euthyphro; now you have
answered as I asked you to answer. = However,
whether it is true, I am not yet sure; but you will,
of course, show that what you say is true.

EuTHYPHRO. Certainly.

socraTES. Come then, let us examine our words.
The thing and the person that are dear to the gods
are holy, and the thing and the person that are
hateful to the gods are unholy; and the two are
not the same, but the holy and the unholy are the
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EUTHYPHRO

exact opposites of each other. Is not this what we
have said ?

EUTHYPHRO. Yes, just this.

socrATES. And it seems to be correct? v/

euTHYPHRO. I think so, Socrates.

socraTEs. Well then, have we said this also, that
the gods, Euthyphro, quarrel and disagree with each
other, and that there is enmity between them ?

EUTHYPHRO. Yes, we have said that.

socRATES. But what things is the disagreement
about, which causes enmity and anger? Let us look
at it in this way. If you and I were to disagree
about number, for instance, which of two numbers
were the greater, would the disagreement about
these matters make us enemies and make us angry
with each other, or should we not quickly settle it by
resorting to arithmetic?

EuTHYPHRO. Of course we should.

socrATES. Then, too, if we were to disagree about
the relative size of things, we should quickly put an
end to the disagreement by measuring ?

EUTHYPHRO. Yes. ’

socrATES. And we should, I suppose, come to
terms about relative weights by weighing ?

euTHYPHRO. Of course.

socRATES. But about what would a disagreement
be,; which we could not settle and which would cause
us to be enemies and be angry with each other?
Perhaps ‘you cannot give an answer offhand ; but let
Hermann in omitting efpnra: vdp, which may have been once

a marginal note or may have been copied by mistake from
the next words of Euthyphro.
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EUTHYPHRO

me suggest it. Is it not about right and wrong, and
noble and disgraceful, and good and bad? Are not
these the questions about which you and I and other
people become enemies, when we do become enemies,
because we differ about them and cannot reach any
satisfactory agreement ?

EUTHYPHRO. Yes, Socrates, these are the questions
about which we should become enemies.

socraTES. And how about the gods, Euthyphro ?
If they disagree, would they not disagree about these
questions ?

EUTHYPHRO. Necessarily.

socRATEs. Then, my noble Euthyphro, according
to what you say, some of the gods too think some
things are right or wrong and noble or disgraceful,
and good or bad, and others disagree ; for they would
not quarrel with each other if they did not disagree
about these matters. Is that the case?

EUTHYPHRO. You are right.

socrRATES. Then the gods in each group love the
things which they consider good and right and hate
the opposites of these things?

EUTHYPHRO. Certainly.

socRATES. But you say that the same things are
considered right by some of them and wrong by
others ; and itis because they disagree about these
things that they quarrel and wage war with each
other. Is not this what you said ?

EUTHYPHRO. It is.

socraTEs. Then, as it seems, the same things are
hated and loved by the gods, and the same things
would be dear and hateful to the gods.

EUTHYPHRO. So it seems.
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EUTHYPHRO

socraTEs. And then the same things would be
both holy and unholy, Euthyphro, according to this
statement.

EUTHYPHRO. I suppose so.

socRATES. Then you did not answer my question,
my friend. For I did not ask you what is at once
holy and unholy; but, judging from your reply,
what is dear to the gods is also hateful to the
gods. And so, Euthyphro, it would not be
surprising if, in punishing your father as you are
doing, you were performing an act that is pleasing
to Zeus, but hateful to Cronus and Uranus, and
pleasing to Hephaestus, but hatéful to Hera, and so
forth in respect to the other gods, if any disagree
with any other about it.

euTHYPHRO. But I think, Socrates, that none of
the gods disagrees with any other about this, or holds
that he who kills anyone wrongfully ought not to pay
the penalty.

socraTes. Well, Euthyphro, to return to men, did
you ever hear anybody arguing that he who had
killed anyone wrongfully, or had done anything else
whatever wrongfully, ought not to pay the penalty?

euTHYPHRO. Why, they are always arguing these
points, especially in the law courts. - For they do
very many wrong things; and then there is nothing
they will not do or say, in defending themselves, to
avoid the penalty.

socRATES. Yes, but do they acknowledge, Euthy-
phro, that they have done wrong and, although they
acknowledge it, nevertheless say that they ought not
to pay the penalty?

eEuTHYPHRO. Oh, no, they don’t do that.
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EUTHYPHRO

socraTES. Then there is something they do not
do and say. For they do not, I fancy, dare to say
and argue that, if they have really done wrong, they
ought not to pay the penalty ; but, I think, they say
they have not done wrong; do they not?

EUTHYPHRO. You are right.

socRATES. Then they do not argue this point,

that the wrongdoer must not pay the penalty; but '

perhaps they argue about this, who is a wrongdoer,
and what he did, and when.

EuTHYPHRO. That is true.

socrATES. Then is not the same thing true of the
gods, if they quarrel about right and wrong, as you
say, and some say others have done wrong, and some
say they have not? For surely, my friend, no one,
either of gods or men, has the face to say that
he who does wrong ought not to pay the penalty.

EUTHYPHRO. Yes, you are right about this, Socrates,
in the main.

socrRATES. But I think, Euthyphro, those who
dispute, both men and gods, if the gods do dispute,
dispute about each separate act. When they differ
with one another about any act, some say it was right
and others that it was wrong. Is it not so?

EuTHYPHRO. Certainly.

socraTES. Come now, my dear Euthyphro, inform
me, that I may be made wiser, what proof you have
that all the gods think that the man lost his life
wrongfully, who, when he was a servant, committed
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EUTHYPHPO

a murder, was bound by the master of the man he
killed, and died as a result of his bonds before the
master who had bound him found out from the
advisers what he ought to do with him, and that it is
right on account of such a man for a son to proceed
agaipst his father and accuse him of murder. Come,
try to show me clearly about this, that the gods
surely believe that this conduct is right ; and if you
show it to my satisfaction, I will glorify your wisdom
as long as I live.

EUTHYPHRO. But perhaps this is no small task,
Socrates ; though I could show you quite clearly.

socRATES. I understand; it is because you think
I am slower to understand than the judges; since it
is plain that you will show them that such acts are
wrong and that all the gods hate them.

EUTHYPHRO. . Quite clearly, Socrates; that is, if
they listen to me.
. socraTEs. They will listen, if they find that you
are a good speaker. But this occurred to me while
you were talking, and I said to myself: « If Euthy-
phro should prove to me no matter how clearly that
all the gods think such a death is wrongful, what
have I learned from Euthyphro about the question,
what is holiness and what is unholiness? For this
act would, as it seems, be hateful to the gods; but
we saw just now that holiness and its opposite are
not defined in this way; for we saw that what is
hateful to the gods is also dear to them; and so I
let you off any discussion of this point, Euthyphro.
If you like, all the gods may think it wrong and may
hate it. But shall we now emend our definition and
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EUTHYPHRO

say that whatever all the gods hate is unholy and
whatever they all love is holy, and what some love
and others hate is neither or both? Do you wish
this now to be our definition of holiness and unholi-
ness?

EUTHYPHRO. What is to hinder, Socrates?

socRATES. Nothing, so far as I am concerned,
Euthyphro, but consider your own position, whether
by adopting this definition you will most easily
teach me what you promised.

gutnYPHRO. Well, I should say that what all the

gods love is holy and, on the other hand what they

all hate is- unholy.

socRATES. Then shall we examine this again,
Euthyphro, to see if it is correct, or shall we let it
go and accept our own statement, and those of others,
agreeing that it is so, if anyone merely says that it
is? Or ought we to inquire into the correctness of
“the statement ?

EuTHYPHRO. We ought to inquire. However, I
think this is now correct.

socraTES. We shall soon know more about this,
my friend. Just consider this question:—Is that
which is holy loved by the gods because it is holy,
or is it holy because it is loved by the gods?

eutHypHro. 1 don’t know what you mean,
Socrates.

socraTES. Then I will try to speak more clearly.
We speak of being carried and of carrying, of being
led and of leading, of being seen and of seeing; and
you understand—do you not?—that in all such
expressions the two parts differ one from the other
in meaning, and how they differ.

EuTHYPHRO. I think I understand.
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EUTHYPHRO

socraTEs. Then, too, we conceive of a thing being
loved and of a thing loving, and the two are different ?

eutHyPHRO. Of course.

socRATES. Now tell me, is a thing which is
carried a carried thing because one carries it, or
for some other reason?

EUTHYPHRO. No, for that reason.

socRATES. And a thing which is led is led because
one leads it, and a thing which is seen is so because
one sees it? -

EuTHYPHRO. Certainly.

socRATES. Then one does not see it because
it is a seen thing, but, on the contrary, it is a
seen thing because one sees it; and one does not
lead it because it is a led thing, but it is a led thing
because one leads it; and one does not carry it
because it is a carried thing, but it is a carried
thing because one carries it. Is it clear, Euthyphro,
what I am trying to say? I am trying to say
this, that if anything becomes or undergoes, it
does not become because it is in a state of becoming,
but it is in a state of becoming because it becomes,
and it does not undergo.because it is a thing which
undergoes, but because it undergoes it is a thing
which undergoes; or do you not agree to this?

EUTHYPHRO. I agree.

socRATES. Is not that which is beloved a thing
which is either becoming or undergoing something?

eEuTHYPHRO  Certainly.

socrATES. And is this case like the former ones:
those who love it do not love it because it is a
beloved thing, but it is a beloved thing because
they love it?

EUTHYPHRO. Obviously.
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EUTHYPHRO

8ocRATES. Now what do you say about that
which is holy, Euthyphro? It is loved by all
the gods, is it not, according to what you said ?

EUTHYPHRO. Yes.

socrATES. For this reason, because it is holy,
or for some other reason?

EUTHYPHRO. No, for this reason.

socrATES. It is loved because it is holy, not holy
because it is loved?

eutTHYPHRO. I think so.

socRATES. But that which is’dear to the gods
is dear to them and beloved by them because they
love it.

EUTHYPHRO, Of course.

socrATES. Then that which is dear to the gods
and that which is holy are not identical, but differ
one from the other.

euTHyPHRO. How so, Socrates?

SOCRATES. Because we are agreed that the holy
is loved because it is holy and that it is not holy
because it is loved ; are we not?

EUTHYPHRO. Yes

socRATES. But we are agreed that what is dear
to the gods is dear to them because they love it,
that is, by reason of this love, not that they love it
because it is dear.

EUTHYPHRO. Very true.

socraTEs. But if that which is dear to the gods,

and that which is holy were identical, my dear
Euthyphro, then if the holy were loved because
it is holy, that which is dear to the gods would
be loved because it is dear, and if that which
is dear to the gods is dear because it is loved,
then that which is holy would be holy because
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EUTHYPHRO

it is loved; but now you see that the opposite
is the case, showing that the two are entirely
different from each other. For the one becomes
lovable from the fact that it is loved, whereas
the other is loved because it is in itself lovable.
And, Euthyphro, it seems that when you were
asked what holiness is you were unwilling to
make plain its essence, but you mentioned some-
thing that has happened to this holiness, namely,
that it is loved by the gods. But you did not
tell as yet what it really is. So, if you please,
do not hide it from me, but begin over again
and tell me what holiness is, no matter whether
it is loved by the gods or anything else happens
to it; for we shall not quarrel about that. But
tell me frankly, What is holiness, and what is
unholiness ?

EUTHYPHRO. But, Socrates, I do not know how to
say what I mean. For whatever statement we
advance, somehow or other it moves about and won’t
stay where we put it.

SOCRATES. Your statements, Euthyphro, are like
works of my ! ancestor Daedalus, and if I were the
one who made or advanced them, you might laugh
at me and say that on account of my relationship to
him my works in words run away and won't stay
where they are put. But now—well, the statements
are yours; so some other jest is demanded ; for they
won’t stay fixed, as you yourself see.

euTHYPHRo. [ think the jest does very well as it

1 Socrates was the son of a sculptor and was himself
educated to be a sculptor. This is doubtless the reason for
his reference to Daedalus as an ancestor. Daedalus was a

half mythical personage whose statues were said to have been
so lifelike that they moved their eyes and walked about.

41



12

PLATO

axépparoc, > Eélcpa.ree, 8e"w0at Td keryé,ucva
To fyap wepuéum 'rom-ots' TobTO KAl M) /.«.evew év
TP avTd odk éyd elut o éwwebc, aA\d o?¥ poe
80K€t§‘ o Aaidatos* émel éuod e &vexa Euevev &v
TadTa odrws.

ZOKPATHZ. Kuwdvvebw dpa, & e'razpe, éxelvov
'rov au8poe Sewo'repoc yeyovévas 'r'qv 'réxmw To-
goiTe, oa’«p 0 ,u.év Td at'rrov ;Loua e'n'om ov
;:.évov-ra, éyw 8¢ mpos Tols éuayrod, ds eouce, xal
Td aMw-rpm. f 871'1'a 'rov'ro pou 1":79 Té 9
éotl /com[ro-ra-rov, on drkov elpi a'o¢o¢. éBo
Nounv yap &v ot Tods Xo'yous' /.l.évew Kal & axwrrrmc
cSpuaeat MaANoy ﬁ wpos T Aaiddiov a’o¢ba
ra Tavrdiov xpnpa-ra fyevea'Oaz. xal -rou-ruw
pév, adn+ émwedy) 8¢ pou cheae av Tpuiv, adTds
aol Eu,wrrpoﬂupna'op,at, Srws av pe Sidakns wepl
Tod oawv. /cal W) wpoamoxduys. I8¢ fydp, ec
otk ava/yxawu co. Sokei Sixaiov elvar wav To
dawop. <> . 5 7

ETET$PON. 'E,u.ouye.

IOKPATHS. ’Ap odv kal 'rrau 70 Sikatov § 8a0v,
r) T0 pév dotov 'n'av Sucawu, 'ro 8¢ &.xatov ov mw
Sowov, aAM TO pév avTod Baiov, TOo 8¢ T Kai
d\\o;

erersraN. OUx &mopar, & Sdrpates, Tols
Aeyouévocs.

2QKPATHS. Kai pipw vea'rrepée fyé uov el olx
é’ha'r'row 7 8o o'o¢arrepos" aax’, b 7\.efyw, 'rpv¢ac
o 'rr7\.ov'rov Tis oodias. -GAN, @ paxdpte,

1 robrois is bracketed by Schanz following Stallbaum.
¥ fupwpobuphioopa: Seita: the manuscripts. Schanz follows
Hermann in omitting deitas.

43 .



EUTHYPHRO

is; for I am not the one who makes these statements
move about and not stay in the same place, but you
are the Daedalus; for they would have stayed, so
far as I am concerned.

80CRATES. Apparently then, my friend, I am a
more clever artist than Daedalus, inasmuch as he
made only his own works move, whereas I, as it
seems, give motion to the works of others as well as
to my own. And the most exquisite thing about
my art is that I am clever against my will ; for I
would rather have my words stay fixed and stable
than possess the wisdom of Daedalus and the wealth
of Tantalus besides. But enough of this. Since
you seem to be indolent, I will aid you myself, so
that you may instruct me about holiness. And do
not give it up beforchand. Just see whether
you do not think that everything that is holy is
right.

EuTHYPHRO. I do.

socrATES. But is everything that is right also
holy? Or is all which is holy right, and not all
which is right holy, but part of it holy and part
something else ?

EuTHYPHRO. I can’t follow you, Socrates.

socrAaTES. And yet you are as much younger than
I as you are wiser ; but, as I said, you are indolent
on account of your wealth of wisdom. But exert
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EUTHYPHRO

yourself, my friend ; for it is not hard to understand
what I mean. What I mean is the opposite of what
the poet! said, who wrote: “Zeus the creator, him
who made all things, thou wilt not name ; for where
fear is, there also is reverence.” Now I disagree
with the poet. Shall 1 tell you how ?

EUTHYPHRO. By all means.

‘socRATES. It does not seem to me true that
where fear is, there also is reverence; for many
who fear diseases and poverty and other such things
seem to me to fear, but not to reverence at all these
things which they fear. Don’t you think so, too?

EUTHYPHRO. Certainly.

socrATES. But I think that where reverence is,
there also is fear ; for does not everyone who has a
feeling of reverence and shame about any act also
dread and fear the reputation for wickedness ?

EUTHYPHRO. Yes, he does fear.

socrATES. Then it is not correct to say  where
fear is, there also is reverence.” On the contrary,
where reverence is, there also is fea.r; but reverence
is not everywhere where fear is, since, as I think,
fear is more comprehensive than reverence; for
reverence is a part of fear, just as the odd is a
part of number, so that it is not true that where
number is, there also is the odd, but that where the
odd is, there also is number. Perhaps you follow
me now ?

EUTHYPHRO. Perfectly.

socRATES. It was something of this sort that I
meant before, when 1 asked whether where the
right is, there also is holiness, or where holiness is,

1 Stasinus, author of the *Cypria” (Fragm. 20, ed.
Kinkel).
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EUTHYPHRO

there also is the right; but holiness is not every-
where where the right is, for holiness is a part of
the right. Do we agree to this, or do you dissent ?
EUTHYPHRO. No, I agree; for I think the state-
ment is correct.

socrATES. Now observe the next point. If
holiness is a part of the right, we must, apparently,
find out what part of the right holiness is. Now
if you asked me about one of the things I just
mentioned, as, for example, what part of number
the even was, and what kind of a number it was

I should say, “that which is not indivisible by

two, but divisible by two” ; or don’t you agree?

EUTHYPHRO. I agree.

socrATES. Now try in your turn to teach me
what part of the right holiness is, that I may
tell Meletus not to wrong me any more or bring
suits against me for impiety, since I have now
been duly instructed by you about what is, and
what is not, pious and holy.

eutHyYPHRO. This then is my opinion, Socrates,
that the part of the right which has to do with
attention to the gods constitutes piety and holiness,
and that the remaining part of the right is that

which has to do with the service of men.

* socrATES. I think you are correct, Euthyphro;
but there is one little point about which I still
want information, for I do not yet understand
what you mean by “attention.” I don’t suppose

" you mean the same kind of attention to the gods
which is paid to other things. We say, for example,
that not everyone knows how to attend to horses,
but only he who is skilled in horsemanship, do
we not ? .
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RUTHYPHRO

eutaypHRo. Certainly.

socraTes. Then horsemanship is the art of at-
tending to horses?

EUTHYPHRO. Yes.

socRATES. And not everyone knows how to
attend to dogs, but only the huntsman ?

eutHYPHRO. That is so.

socraTes. Then the huntsman’s art is the art of
attending to dogs ?

EUTHYPHRO. Yes.

socRATEs. And the oxherd’s art is that of
attending to oxen?

euTHYPHRO. Certainly.

socraTES. And holiness and piety is the art of
attending to the gods? Is that what you mean,
Euthyphro ?

EUTHYPHRO. Yes.

socraTEs. Now does attention always aim to
accomplish the same end? I mean something like -
this: It aims at some good or benefit to the
one to whom it is given, as you see that horses,
when attended to by the horseman’s art are bene-
fited and made better ; or don’t you think so?

EuTHYPHRO. Yes, I do.

socraTEs. And dogs are benefited by the hunts-
man’s art and oxen by the oxherd’s and everything
else in the same way? Or do you think care and
attention are ever meant for the injury of tHat
which is cared for?

euTHYPHRO. No, by Zeus, I do not,

socrATES. But for its benefit ?

euTHYPHRO. Of course.

socrAaTES. Then holiness, since it is the art of
attending to the gods, is a benefit to the gods, and

49
voL. 1. E



PLATO

moiel; Kal ov TobTo Evyywpicais dv, ds émetddy
7 §otov Toufis, BeTiw Twa TdY Oedv dmepydfec;

ErerePaN. Ma AL odx Eywrye.

s0kPATHI. OD8¢ ydp éyd, & Ed8Vdpov, olual ae
ToDTo Méyew: moANoD Kal Séw: dANE TovTOV 87
&era xal dvnpouny, Tiva woré Néyous Ty Bepamelay
1oV Bedv, oby fryoluevis oe TolavTny Aéyerw.

erersPaN. Kai 6pOids e, & Zdrpates: o yap
TotavTny Méyw. ,

20kpaTHE. Elev: d\\a 7is 8%) Oedr Oepameia ein
&y 1) 0a10TYS;

ererepaN. "Himep, & Swxpartes, oi Sodhot Tovs
Seamaotas Gepamedovaw.

20kPATHE. Mavl@dve: Omnpericr Tis dv, s
&owcev, el Beols.

ererspaN. Ildw pév odw.

16. zaxpaTHI. “Eyeis odv elmeiv, % latpols
UmrnpeTiny) els Tivos épyov dmepyaciav Tuyydve
odoa UmmpeTirs); ovx els Pryielas olet;

ErersPoN. “Egwrye.

30kPATHIE. TP 8é; %) vavwyyols Umnpetiny els
Tivos Epyov amepyaciav vmpeTint) éaTiv;

EYer#PaN. Afjlov 671, & Sdrpares, els mholov.

sokPATHY. Kal 4 olxodopois yé mov eis oixlas;

ererspaN. Nal.

20KPATHZ. Eimé 87, & dpiare 1) 8¢ Beols -
peTuey els Tivos Epyov dmepyaciav mwnperiky dv
eln; 8fhov yap 81¢ av olala, émedrjmep Td ye feia
KkdAMoTd ye Prs eldévar avfpomwy.

ererePaN. Kal a\nbdij ve Aéyo, & 2orpates.

sakPATH2. REimé 8y wpos Ais, i moré éotiv

50



EUTHYPHRO

makes them better? And you would agree that
when you do a holy or pious act you are making
one of the gods better?

euTHYPHRO. No, by Zeus, not I.

socraTES. Nor do I, Euthyphro, think that is
what you meant. Far from it. But I asked what
you meant by “attention to the gods’ just because
I did not think you meant anything like that.

EUTHYPHRO. You are right, Socrates ; that is not
what I mean.

socraTEs. Well, what kind of attention to the
gods is holiness ?

eutHyPHRo. The kind, Socrates, that servants
pay to their masters.

socrATES. I understand. It is, you mean, a kind
of service to the gods?

EUTHYPHRO. Exactly.

socrRATES. Now can you tell me what result
the art that serves the physician serves to produce?
Is it not health?

EUTHYPHRO. Yes.

8ocRATES. Well then; what is it which the
art that serves shipbuilders serves to produce ?

eutHYPHRO. Evidently, Socrates, a ship.

socrATES. And that which serves housebuilders
serves to build a house?

EUTHYPHRO. Yes.

socrATES. Then tell me, my friend ; what would
the art which serves the gods serve to accomplish ?
For it is evident that you know, since you say you
know more than any other man about matters which
have to do with the gods.

euTHYPHRO. And what I say is true, Socrates.

socraTES. Then, in the name of Zeus, tell me,
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EUTHYPHRO

what is that glorious result which the gods accom-
plish by using us as servants ?

euTHYPHRO. They accomplish many fine results,
Socrates.

socrATES. Yes, and so do generals, my friend;
but nevertheless, you could easily tell the chief of
them, namely, that they bring about victory in war.
Is that not the case?

evtHYPHRO. Of course.

socraTEs. And farmers also, I think, accomplish
many fine results ; but still the chief result of their
work is food from the land ?

cuTHYPHRO. Certainly.

socRATES. But how about the many fine results
the gods accomplish ? What is the chief result of
their work ?

EuTHYPHRO. I told you a while ago, Socrates,
that it is a long task to learn accurately all about
these things. However, I say simply that when one
knows how to say and do what is gratifying to the
gods, in praying and sacrificing, that is holiness, and
such things bring salvation to individual families and
to states ; and the opposite of what is gratifying to the
gods is impious, and that overturns and destroys
everything.

socrATES. You might, if you wished, Euthyphro
have answered much more briefly the chief part of
my question. But it is plain that you do not care to
instruct me. For now, when you were close upon it
you turned aside; and if you had answered it, I
should already have obtained from you all the
instruction I need about holiness. But, as things
are, the questioner must follow the one questioned
wherever he leads. What do you say the holy, or

53



PLATO

™Y dowTnTa; obxl émiaTiuny Tiva Tob Olew Te
xal ebyeabar;

erersPaN. “Eywrye. .

20KkPATHS. Ourodv 170 Bvew Swpetalal éoTe Tols
Beols, 10 & evyeabar alrely Tovs feods;

ETOTSPON. %al pdha, @ Zorpates.

20KPATHE. . 'Emriomiun &'/)a alTijcews kal déoews
Oeols oo ioTns dv ein éx TouTOU TOD Adyov.

erersPaN. Ildvv kalds, & Zdrpares, Evviikas b
elmov.

20KPATHZ. EmBvuntis ydp elpe, & Pike, Tiis
-ofjs godias kal wpoaéxw Tov voiv adTh, daTe ob
xapal meaetras § T &y elmns. dAAd por Néfov, Tis
atm) 1) vmnpeaia éoTl Tois Oeols; airelv Te prs
avTovs kal diddvas éxelvors;

ErersPaN. “Eywrye.

18. =zakpATHZ. *Ap’ odv 0¥ 70 SpOds aiTelv dv
eln, dv Seduela map’ éxelvov, Tadra adrods alreiv;

EYerdPaN. AANG Ti; ‘

sokeATHS. Kal ad 70 8:86var 6p0ds, dv éxetvor
-rvfyxa’,vovcw Sedpevor map fudv, Tabra éxelvors
ad avridwpeiolar; ob qdp mov Texvekov o &v
¢ln dwpodopety idovra T TaiTa Gv 0ddév Seitac.

ErersPaN. ANnO7 Méyers, & Sokpares.

30kPATHE. 'Eumopiky dpa Tis dv ein, & Ed0Y-
pov, Téxvn 1) ooidrns Oeois xal avbpdmors wap
M.

erer#PaN. Eumopikr), €l oUrws 8oy ot évo-
pdlew.

30KPATHZ. AN 00dév 7diov Enovye, el pn Tuy-
xavew dAnbés dv. Ppdaov 8 poi, Tis 7 apérea
Tols Oeols Tvyxdves oboa dmwo TdY Swpwy v wap'

54



EUTHYPHRO

holiness, is? Do you not say that it is a kind of
science of sacrificing and praying ?

EUTHYPHRO. Yes. .

socRATES. And sacrificing is making gifts to the
gods and praying is asking from them ?

EUTHYPHRO. Exactly, Socrates.

socrATES. Then holiness, according to this defini-
tion, would be a science of giving and asking.

EUTHYPHRO. You understand perfectly what I
said, Socrates.

8ocrATES. Yes, my friend, for I am eager for your
wisdom, and give my mind to it, so that nothing you
say shall fall to the ground. But tell me, what is
this service of the gods? Do you say that it
consists in asking from them and giving to them ?

EUTHYPHRO. Yes.

socRATES. Would not the right way of asking
be to ask of them what we need from them?

EUTHYPHRO. What else ?

socrATES. And the right way of giving, to present
them with what they need from us? For it would
not be scientific giving to give anyone what he does
not need.

EUTHYPHRO. You are right, Socrates.

socRATES. Then holiness would be an art of barter
between gods and men?

EUTHYPHRO. Yes, of barter, if you like to call
it so.

8ocRATES. 1 don’t like to call it so, if it is not true
But tell me, what advantage accrues to the gods from

55



15

PLATO

Hudv AauBdvovew; & ulv yap 8ibéact, mavti
Sinov: ovdév yap fuiv éoTww ayalbov, 8 T dv py
éxeivor ddow: & 8¢ map’ Hudv NauBdvovaw, Ti
dperovvTar; 7 TooCOUTOV AUTGY TAEOVEXTODMEY
xata Ty éumopiav, doTe mwdvra Tdyaba wmap
adTdy hapBdvouey, éketvor 8¢ wap’ Hudv obdév;

ErerePaN. ‘AN’ ole,, @ Soxpates, Tovs feovs
ope\eiochar amd TovTwY, & Tap Hudv AapBdvov-
ow;

20KPATHI. 'AM\d 7i Sfjmor &Qv €ely Tadrae, &
Ed0vppov, Ta wap’ fjudv 8dpa Tols feols;

ErerePaN. Ti & oler dA\No 7) Tuus} Te xai yépa
xai, 8mep éywd &pTi ENeyov, xdpis;

sokpaTHE. Keyapiopévov dpa éomw, & Ev89-
dpov, T0 Baiov, ak\’ ovyl ddélipov odde Pilov
Tols Beols;

ererePaN. Oluac éywye mdvtwv e pdioTa
Pirov.

20kPATHE. Todro dp’ éoTiv ad, ds éoixe, TO
datov, 10 Tols Beols Pilov.

EYer#PaN. MdMioTd e.

19. zokPATHZ. @avudoe: odv Tadta Néywv, édy
aou oi Noryor paivwvras pr pévovres AN Badifovtes,
xal éué altidaet Tov Aatdarov Badifovras avrods
wotely, alTds By moONY e TeXVikWTEpos Tod Aat-
Sarov kal kUkhe wepudvta woLdv; f olk al-
oldver, 81¢ 6 Aoyos Hulv mepieNdov wdhiv €ls
TavTOY fiKeL; péuvnoar ydp ov, dTe év TH Eu-
mpoclev 76 Te Bowov kai TO Oeodihés ol TadTov
iy épdvn, AN’ Erepa aAMjAwY* 1) 0b péuvnoac;

ErerePaN. "Eyarye.

20KPATHZ, Niv olv olx évwoeis, §T¢ To Tols

56



EUTHYPHRO

the gifts they get from us? For everybody knows
what they give, since we have nothing good which
they do not .give. But what advantage do they
derive from what they get from us? Or have we so
much the better of them in our bartering that we
get all good things from them and they nothing from
us?

EUTHYPHRO. Why you don’t suppose, Socrates,
that the gods gain any advantage from what they
get from us, do you?

socraTES. Well then, what would those gifts of
ours to the gods be?

euTHYPHRO. What else than honour and praise,
and, as I said before, gratitude ?

socrATES. Then, Euthyphro, holiness is grateful
to the gods, but not advantageous or precious to the
gods?

_ BuTHYPHRO. [ think it is precious, above all things.
socrATES. Then again, it seems, holiness is that
which is precious to the gods.

euTHYPHRO. Certainly.

socraTEs. Then will you be surprised, since you
say this, if your words do not remain fixed but walk
about, and will you accuse me of being the Daedalus
who makes them walk, when you are yourself much
more skilful than Daedalus and make them go round
in a circle? Or do you not see that our definition
has come round to the point from which it started ?
For you remember, I suppose, that a while ago we
found that holiness -and what is dear to the gods
were not the same, but different from each other;
or do you not remember ?

EUTHYPHRO. Yes, I remember.

socraTEs, Then don’t you see that now you say
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EUTHYPHRO

that what is precious to the gods is holy? And is
not this what is dear to the gods?

EuTHYPHRO. Certainly.

socraTES. Then either our agreement a while ago
was wrong, or if that was right, we are wrong now.

EUTHYPHRO. So it seems.

socRATES. Then we must begin again at the be-
ginning and ask what holiness is. Since I shall not
willingly give up until I learn. And do not scorn me,
but by all means apply your mind now to the utmost
and tell me the truth; for you know, if any one
does, and like Proteus, you must be held until you
speak. For if you had not clear knowledge of
holiness and unholiness, you would surely not have
undertaken to prosecute your aged father for murder
for the sake of a servant. You would have been
afraid to risk the anger of the gods, in case your
conduct should be wrong, and would have been
ashamed in the sight of men. But now I am sure
you think you know what is holy and what is not.
So tell me, most excellent Euthyphro, and do not
conceal your thought.

EUTHYPHRO. Some other time, Socrates. Now I
am in a hurry and it is time for me to go.

socraTes. Oh my friend, what are you doing?
You go away and leave me cast down from the
high hope I had that I should learn from you what
is holy, and what is not, and should get rid of
Meletus’s indictment by showing him that I have
been made wise by Euthyphro about divine matters
and am no longer through ignorance acting carelessly
and making innovations in respect to them, and that
I shall live a better life henceforth,
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